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Statement of the problem. In the con-
text of the expansion and complication of
political and international communication in
the twenty-first century, the issue of under-
standing the subject and subjectivity in com-
munication is becoming more acute. A large
number of questions arise, such as "Who is a
subject?", "Who is a subject in communica-
tion?", "What can a subject as a participant
in communication do to make it successful?",
"What epistemological and ontological as-
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The article provides a historical and
philosophical analysis of the con-
cepts of "subject” and "subjectivity ",
reveals their semantic load and the
importance of their scientific appli-
cation for the formation of the sub-
jectivity of civil society in Ukraine.
The author of the article compares
the individual and collective subject.
The author emphasizes the need to
study the processes of realization of
the political subject and the subject
in the international arena.

pects should a subject have in order to make
communication successful?”, "What knowl-
edge should one have in order to conduct a
successful dialogue in the political and inter-
national arena?", etc.

For many, these questions may seem trivi-
al and familiar, but in fact, most of them have
a deep philosophical and psychological mean-
ing that directly depends on the success of the
subject in communication and the achieve-
ment of the goals that are set. The politi-




cal-communication approach here determines
the socio-political and philosophical-social
approach to the extent that this problem is
deep and multifaceted.

It is worth noting that this problem is of
particular relevance for Ukraine as a sover-
eign state, which is now going through a dif-
ficult path to establish its power and take the
place of an independent player in the interna-
tional arena.

The realization that the success of com-
munication between countries in the interna-
tional arena depends both on who is partic-
ipating in the negotiations and whether the
other side is ready to hear the interlocutor.

We have to admit that there is an organ-
ic relationship between management and the
management process itself, in the relation-
ship between self-organization and organiza-
tion, which sets a wide range of subjectivity
and non- subjectivity. Thus, we can observe
the multifaceted nature of the subject and
subjectivity, which requires both theoretical
and epistemological analysis, which can be
realized through the study of subjectivity as
a principle of cognition and design of politi-
cal communications. However, this is an ex-
tremely broad topic, so in this article we will
limit ourselves to analyzing the philosophical
and social preconditions of subjectivity and
the meaning of the subject in the context of
political communications, the tools and forms
of filling civil society and Ukraine as a state
with subjectivity.

Analysis of research and publications. To
analyze the concepts of "subject" and "subjec-
tivity", the author used classical philosophi-
cal works such as Aristotle's "Metaphysics",
R. Descartes' "Metaphysical Reflections”,
I. Kant's "Critique of Practical Reason", "Cri-
tique of the Powers of Judgment", G.W.E.
Hegel's "Phenomenology of Spirit", M. Hei-
degger's "Being and Time", M. Foucault's
"Archaeology of Knowledge" and others.

The purpose of the article is to reveal the
semantic load of the concepts of "subject” and
"subjectivity" in their original meaning and
interrelation with each other, to consider the
problem of communication and political sub-
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jectivity in the complex of all its main mani-
festations.

The main material of the article. The main
role of the subject as a fundamental social cat-
egory on which a large number of philosoph-
ical and psychological problems of the theory
of knowledge, social and political philosophy
and sociology are based. Determination and
self-determination of social processes and
phenomena, which is being discussed between
postmodernists and their opponents, reveals
new directions for the study of the concepts
of "subject" and "subjectivity".

As a basic premise, let us define that sub-
jectivity is both a process (when we talk
about society) and a phenomenon, as well as
a set of characteristics, qualities of real sub-
jects, which include spiritual, cultural, social,
economic, political, and public aspects in this
concept. In its system of concepts, modern
science connects subjectivity with such con-
cepts as "subject”, which is directly related
to subjective analysis, the study of relations
between subjects and the design of subjective
models and interaction systems. When we de-
fine the possibilities of the ontological man-
ifestation of the subject, they can be defined
as empirical, social, political, visual, and his-
torical subjects. According to M. Heidegger,
subject is a Latin translation of subject as sub
(under) jacio (to be in the basis) — literally
means "put-in-the-base" [6, p.117].

In ancient philosophy, the concept of
"subject” was mostly used as a mysterious
one. This hidden basis was distinguished in
everything that exists, in all things — these
words "subject" and "thing" were almost syn-
onymous. Thus, Aristotle pointed out that
the thing (on, onta) is the essence, the being
(om, onta, to on) of being (to emor). Like-
wise, a subject is the essence of being if what
its subject implies is its own being-existence,
what "underlies" its being-existence. That is
why, in ancient philosophy, the problem of
the subject was formed within the search for
and definition of the essential. In the sense of
and within the search for the essential charac-
teristics of a person. For example, Protagoras
believed that "man is the most intelligent of
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all living beings" [1]. Trying to discover the
secret of the essence of man, Aristotle came to
the conclusion that man is usually the source
of actions. And we can say this only about
man, since only he is an actor (i.e., one who
performs an action and who understands the
consequences of his actions), none of the crea-
tures, animate or inanimate, has this ability.
This leads to the conclusion that it is man
who is the force that generates actions. It
was Aristotle who, rethinking Plato's ideas,
introduced into the history of philosophy not
only the idea of the object but also the idea of
the subject. Defining that the world of ideas,
which he defines as Nous, the Mind, necessar-
ily thinks itself and is self-awareness, on the
one hand, it is what thinks in itself, and on the
other hand, it is what is thought.

According to M. Heidegger, Christian
thinkers believed that the existence of a being
is connected with its creation by God: every
being is a created being [6, p. 87]. Medieval
philosophy understands the subject as some-
thing real that exists in things themselves,
and the object as something that exists only
in the mind. This era is characterized by the
humiliation of individuality; man and the
whole world are subordinated to religious
canons within which the subject exists. It
was only in the Renaissance that the term
"subject" acquired new forms and interpreta-
tions, enabling a person to think of himself as
an independent personality-subject, but still
feeling the limitations of his own existence
and realizing his helplessness before the end-
less eternal life and the cosmos. It is only in
the New Age that man becomes a "subject,”
the main and exclusive subject, and for the
most part, thanks to the philosophical ideas
of R. Descartes and his "cogito ergo sum," it
is the "I" — man — who appears as an active
subject. The secularization of philosophical
thought resulted in the concept of "subject”
losing its universal properties and beginning
to be thought of as a single and exclusive one,
relating only to the human being, because it is
the human being who is the only and unique
subject. For R. Descartes, the subject appears
as an active principle, as the basis of itself and
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all things, as something different from the ob-
ject, and the concepts of "subject — object”
are opposed. Thus, he defines the relationship
between the "external” world of natural real-
ity and the "internal” world of consciousness.
The human individual ("Ego-I") appears as
a single subject of being, acting rationally,
thinking, having a certain independence and
internal stimulation of its activity. The sub-
ject is the one who thinks. Everything else is
the object of his cognition, thinking, that is,
what he as a subject is aware of.

In classical German philosophy, the im-
possibility of the metaphysical-dualistic op-
position of subject and object as two substanc-
es closed within themselves was presented.
Here, the subject appears not as some "ideal
thing" but as an independent activity, human
activity. When we talk about Kant's philos-
ophy, the problem of the human subject is of
central importance to us. Because the main
question of his philosophical system, which is
present in every element of it, is the question
"What is a human being?". Considering man
not only as a goal of nature, which is similar to
all organisms, but man for him appears as the
last goal of this nature, in relation to which
all other goals in nature constitute a system of
goals, he puts forward the idea of the self-de-
termination of the human subject. Formu-
lating the problem of unity and difference of
the empirical (individual), practical (moral)
and transcendental (collective) subject, I.
Kant defines and lays the foundation for the
formation and understanding of the generic
specificity of man, including the social nature
of the human subject, the essence of which is
his self-activity [5, p. 118]. In the philosophi-
cal systems of J. G. Fichte, E W. Schelling and
G. W. F. Hegel, the concept of "subject" again
acquires an ontological status, not just an
epistemological one, and the interpretation of
this term returns to Christian doctrine. Thus,
J. G. Fichte and I. Kant understand that the
unity of the human subject is independent of
the experience that precedes it, is its a priori
basis. However, I. Kant considers the unity
of the human subject in terms of its relation
to the object, and for J. G. Fichte the subject




appears as an absolute "I-subject” as the only
reality, the omnipotent power of creativity,
the all-creating essence, which ultimately
coincides with the self-consciousness of all
mankind. F. W. Schelling, like J. G. Fichte,
believes that the subject and the object ini-
tially form something unified, but unlike J. G.
Fichte, he asserts the absolute identity of the
subject and the object.

G.W.E Hegel considers the subject in the
unity of its cognitive and practical activity, not
only and not so much as a "thinking being" but
as a substance identical to the absolute sub-
ject-spirit that manifests itself in the object.
For classical philosophy, the problem of under-
standing the "subject" was actually identical to
the problem of interpreting the "I". However,
for G.W.E. Hegel, the absolute subject is not
the Self, but the Absolute Spirit, which is the
basis of all reality. The individual self (i.e., the
individual subject), according to G.W.E. He-
gel, is derived from the Absolute Subject [2].

The twentieth century marks the emer-
gence of the ideas of human self-development
and creativity, most widely developed with-
in the philosophical system of existentialism
and psychology, the ontological basis of which
was the rejection of the Cartesian dichotomy
of body and spirit (respectively, object and
subject) and the proclamation of human con-
sciousness as the main element in the system
of world formation. In the existential sense,
the subject correlates with another subject,
not an object. Considering the problem of
the "subject,” J.-P. Sartre emphasizes that we
do not find any subject in consciousness —
neither the psychological subject, which is
already an object for consciousness, as it is re-
vealed by reduction and is external and tran-
scendental, nor the transcendental subject,
which is simply a fiction that comes from the
psychological subject. Such interpretations of
the concept of "subject" became the basis for
the development of new movements, such as
structuralism, functionalism, and others, for
which the subject takes on new meanings. The
transition of the subject to the sphere of social
existence does not mean simplification of the
understanding of this concept, but rather new
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vectors of understanding of this concept are
emerging. The subject among people can find
space for self-determination and realization.

A new stage in the understanding of the
subject comes with the period when psy-
chologists began to be interested in this con-
cept. Along with the concept of subject, they
began to define the concept of subjectivity
as a certain characteristic that belongs to
the acting subject. Here, the subject appears
in several meanings, on the one hand, as the
general ability of the subject to conscious-
ly self-regulate its activity, understanding
the interdependence of the content of the
subject's self-awareness and the structure of
self-regulation of its behavior or action, on
the other hand, attention is focused on the
personal aspects of subjectivity, and the col-
lective subject is also considered, which is
manifested in the joint activities of people and
we must not forget about the importance of
the psychology of the subject in understand-
ing the specifics of human existence. When
considering this concept, we have to under-
stand and take into account its theoretical
and practical aspects, which is the basis of
the "subjective paradigm" that is gaining the
status of science. Such interpretations of the
concept of "subject” lead to the emergence of
new concepts that are important in the twen-
ty-first century and can influence the fate of
states, such as "political subject", "subject in
the international arena" and others.

The subject and its inherent subjectivity
are not something unreal or irrational, or a pri-
ori existing, this term is real. M. Foucault not-
ed that the subject is neither a substance nor an
a priori form of existence of a rational individu-
al, but it is the result of the implementation of
various practices of subjugation or liberation.
That is why he proposed to abandon the a pri-
ori theories of the subject, since the subject is
an integral element of human existence, i.e. a
way of realizing a person's human essence [7].
At the same time, we should not forget that the
subject is a carrier of not only the subjective
but also the objective. A subject who possesses
genuine scientific knowledge that has been ac-
cumulated by humanity can be a carrier of the
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objective to a greater extent than a single fact
that is taken in various random connections
that are given to our perception. A subject is
a person (or a group of people representing the
same interests) who is active, integral, autono-
mous, a subject is someone who communicates,
carries out activities and other types of specifi-
cally human activity. A subject is a qualitative-
ly defined way of self-organization, correlation
of external and internal conditions of activity.
The principal characteristic of the subject is
that a person experiences himself or herself
as a sovereign independent basis for activity,
capable of purposefully changing himself or
herself and the world around him or her within
certain limits, as well as of realizing successful
communication. According to many research-
ers, subjectivity is a property that is inherent
exclusively to humans.

If we are talking about political subjectivi-
ty, then it can also be inherent in collectives of
people (it can be a certain group, a certain as-
sociation, a society or even a society). Individ-
ual and collective subjects are interconnected
people. Collective subjects do not exist with-
out individual subjects who are part of col-
lectives and ensure effective communication,
and individual subjects cannot exist without
collectives, since, as we know, since the time
of Aristotle, a human individual is a collective
and political being who is always part of some
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CYB’EKTHICTh TPOMAJTHCHKOTI'O CYCILIbCTBA B YKPATHI: ICTOPHUKO-

DOLIOCODCHKUIN AHAJI3 MOHATH

B cmammi nposooumucs icmopuxo -(inoco(cokuil ananis nonsms <«cyl exms ma <y exmuicmv»,
PO3KPUBAEMBCSL X CMUCIOBE HABAHMANCEHHS MA BANCIUBICMb X HAYKOB0ZO 3ACMOCYBAHHS
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Ot CManoBaeHts Cyé eKmuocmi ZpOMAOHCHKO20 CYcniibemea 6 Ykpaini. Aemopom cmammi
NPOBOOUMBCS NOPIGHIHHS  THOUBIOYATLHOZO MA KOJIEKMUBH020 Cyo'ekma. Axmyanizyemvcs
neobxionicmn  docnioncenns npouecie peanizayii norimuunozo cyb'ekma ma cyb'ekma Ha
MidcHapoOuii apeni.

Knouosi cnoea: cy6'ekm, cy6'ekmuicmn, Ykpaina, zpomadsncvke cycniisbcmeo, oepicasd,
KOMYHIKAYIsL.
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